unique vision of Caribbean cultural identity in the region and in the Diaspora and, in some cases, a privileged initiated readership.
In our work Creole Religions of the Caribbean: An Introduction from Vodou and Santería to Obeah and Espiritismo (2003) 1 Lizabeth Paravisini-Gebert and I study the Creolization process in the Caribbean, the malleability and mutability of various beliefs and practices as they adapt to new understandings of class, race, gender, power, labor, and sexuality, one of the most significant phenomena in Caribbean religious history. Creole, of course, is a term first used in the Americas to refer to native-born persons of European ancestry and was later extended to other "transplanted" categories of interchange, from linguistic and literary to a wide range of cultural contexts-religious, musical, curative, and culinary. "There is, then, a vast range of examples of the Creolizing process, even without taking into account such areas of human activity as art, law, material culture, military organization, politics, or social structures . . ."
2 The term eventually evolved from a geographical to an ethnic label: New Word enslaved Africans were distinguished from African-born contemporaries by being labeled criollos.
For anthropologists and historians the concept of creolization has contested and supplanted assumptions regarding the "assimilation" and "acculturation" of subordinate peoples into a dominant "donor" European culture. Creolization therefore describes the ongoing and ever-changing process (not the static result) of new forms born or developed from the interaction of peoples and forces. The view of Creolization has expanded in recent years to become synonymous with "hybridity" and "syncretism," transforming and challenging the static and binary Western rhetorical oppositions of white/black, center/periphery, civilized/primitive, and so on. In an age of mass migrations and globalization, the concept is even more crucial to reframe notions of past and present transnational and Diaspora cultures and communities. Edouard Glissant has spoken of the "archipelagoization" of the Caribbean in its interaction with Africa and the United States and indeed in the "cultural Creolization" of the world.
Europe is being "archipelagoized" in its turn and is splitting into regions. Florida is in the process of changing completely in response to its Cuban and Caribbean populations. It seems to me that these new dimensions of existence escape national realities which are trying to resist the forces of archipelagoization . . . We must accustom our minds to these new world structures, in which the relationship between the center and the periphery will be completely different. Everything will be central and everything will be peripheral.
